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Six Reasons Christian’s Need to Be Environmentally Aware 
Aaron Dunlop 

 
1. Christians need to be environmentally aware because the problem is obvious. 

It is evident that many of the economic gains we enjoy have been at the expense of the 
environment. The recent technological revolution is “The Third Wave” in a series of 
revolutions that have successively taxed the environment with pollution and the increased 
demand for fossil fuel and other natural resources (the agricultural and industrial 
revolutions being the first two). The issues became prominent in the 1950s and 60s—the 
smog in London in 1952 killed four thousand people with the result that in 1956 the Clean 
Air Act was passed to help reduce the air pollution in Britain. This same pollution is evident 
around the world—in Tokyo the smog is so bad that oxygen vending machines are available 
for pedestrians.  
 

2. Christians need to be environmentally aware because Christianity is blamed for the 
environmental crisis.  
In Genesis 2:27 the Lord told Adam to “Be fruitful, and multiply, and replenish the earth, and 
subdue it: and have dominion over the fish of the sea, and over the fowl of the air, and over 
every living thing that moveth upon the earth.” There are two words here that are germane 
to the environmentalist debate—“subdue” and “dominion.” I will not take the time here is 
deal with these in detail, suffice it to say that man, as the apex of God’s creation (Genesis 
1:26) is commanded by God to bring the earth into subjection and rule over it in order that it 
might supply his needs while he lives on it. Some environmentalists however have taken 
these words of God as a stick to beat Him with.     
 

“The Biblical creation story of the first Chapter of Genesis, the source of the most 
generally accepted description of man’s role and powers ... in its insistence upon 
dominion and subjugation of nature encourages the most exploitative and destructive 
instincts in man, rather than those that are deferential and creative. Indeed if one seeks 
license for those who would increase radioactivity ..., employ poisons without restraint, 
or give consent to the bulldozer mentality, there could be no better injunction than this 
text.” (McHarg, Design with Nature, [Doubleday, New York, 1969], 26).  

 
Another writer (Lynn White, Jr.) said that Christianity claims that “it is God’s will that man 
exploit nature for his proper ends …. Christianity bears a huge burden of guilt.” 
 

3. Christians need to be environmentally aware because environmental science is more a 
form of religion than it is scientific. 
Environmentalism is an issue that many have sold their souls to with religious devotion. The 
Oxford Dictionary defines science as “a branch of knowledge conducted on objective 
principles involving the systematized observation of an experiment with phenomenon.” 
Modern “science,” however, is not objective. It is evolutionary in its basic premise and it no 
longer states facts but preaches a belief system. Its first leap of faith is the belief that the earth 
evolved without a creator and that leap is followed by a second, the prideful belief that man 
can preserve the earth in the present state of that “evolution.” Paul identifies this as an act of 
worship when he says that men have denied the Creator and instead worship the creation.  
 
 



 
4. Christians need to be environmentally aware because the pressure put on individuals and 

organizations with regard to environmental issues is massive. 
The environmentalism that is so vocal is a form of religious global peer-pressure. It forces 
itself on society by guilt-tripping the upright citizen who follows the government’s 
environmental policies but who is otherwise indifferent and uncommitted to the dream of 
“saving the earth.” The pressure put on individuals in this area is massive and is fed by the 
main-stream liberal media and activist groups. The environmental movement no longer asks 
simply, do you recycle? It has taken the fight into the very details and habits of life asking, do 
you use energy-saving bulbs, shop in thrift stores, and do you lesson your carbon footprint 
by buying local, by refraining from watering your garden, and by using a cylinder (reel) 
mower? 
 
Some of these values are good and proper and have their own virtues and might indeed 
bring us back to a generation who knew how to be resourceful when times were harder. 
Biblical Christianity is not extravagant and it is resourceful. Biblical Christianity is 
benevolent, but social pressure has become the conscience of many, bullying them into 
bondage. The Christian should not be bullied by society peddling a system of religion foreign 
to Scripture. 
 

5. Christians need to be environmentally aware because Christians need to contribute to the 
debate.  
Contrary to the common perception, Christianity is environmentally friendly. The Bible 
speaks to the subject and the Christian should be interested and informed about this as a 
matter of biblical interest. Large portions of Scripture are dedicated to the creation of God 
and the glory of it (Genesis 1–2; Genesis 9:1–17; Psalm 104; Romans 8:18–23), and the Lord 
gave directions to the Israelites to allow the earth to renew itself every seventh year 
(Leviticus 25), a practice still used by arable farmers. While it is a lamentable fact that pastors 
and Bible teachers have ignored this issue in general, yet there have been men in history who 
have dealt with it. In the 1800s Robert Murray McCheyne preached a sermon against cruelty 
to animals (“God’s Care for the Animal Creation” from Numbers 22:32). Conservationists 
and environmentalist also forget that Christianity was the driving force against cruelty to 
animals (William Wilberforce and the Rev. Arthur Broome were two of the founders of the 
Society for the Prevention of Cruelty to Animals).  
 

6. Christians need to be environmentally aware because of the amazing opportunity for 
“environmental evangelism.”  
The state of the earth as mentioned before is dire—death and decay are everywhere! Here 
you have an opportunity to point the environmentalist to the truth of the Word of God, the 
fulfillment of prophecy. The Lord told Adam in the Garden at the very beginning that the 
earth would only bring sorrow; it was cursed because of the sin of man. Paul tells us that the 
earth is groaning (Romans 8:22). Here, Christian, you have opportunity to point to the 
Saviour who reversed the curse of death by rising from the dead and bringing life and 
immortality. And here also you can give hope to the environmentalist with the promise of a 
new heaven and a new earth. The present state of the earth, as the environmentalist will 
admit, is dire and dismal—just the right place to start with the gospel of hope.  



Who Owns the Earth?—“The Earth Is the Lord’s” 
 
If there is in the evangelical and Reformed church a gap in its theological teaching, it is with 
respect to the environment. In the early days of the movement, radical environmentalists 
accused Christianity and the Bible of causing the perceived ecological crisis. Christianity for the 
most part gave the environmentalist movement the platform, ignored the accusations, and 
allowed it to develop without forming counter arguments or a proper “theology of creation” 
relevant to the debate.  
 
If we are going to develop a Christian perspective on the environment, the first question we 
need to ask is, who owns the earth? Since ownership implies responsibility, we are really 
asking,  who is responsible for the earth? It might be assumed that to answer this question one 
would turn to Genesis chapter one and the “creation story.” But the first passage we need to 
turn to is Psalm 104 for a number of reasons: first, Psalm 104 “presents a more fully developed 
picture of the relationship that exists between God and creation” (Michael A. Bullmore. Trinity 
Journal, Fall 1998, 144); second, Psalm 104 presents a broader picture of ownership through the 
various stages of the earth’s existence and forms a foundation for a holistic view of the earth. 
This psalm appears to be a simple recounting of the creation story, and some commentators see 
the psalmist following the order of the Genesis record: 
 

• Day 1, Gen. 1:3–5; cf., Psa. 104:1–2 (light) 

• Day 2, Gen. 1:6–8; cf., Psa. 104:2b–4 (firmament divides the waters) 

• Day 3, Gen. 1:9–10; cf., Psa. 104:5–17 (land and water distinct, vegetation)  

• Day 4, Gen. 1:14–19; cf., Psa. 104:19–23 (luminaries as time-keepers) 

• Day 5, Gen. 1:20–23; cf., Psa. 104:25–26 (creatures of the sea and air) 

• Day 6, Gen. 1:24–31; cf., Psa. 104:21–28 (animals and man) 
 
As you consider the psalm as a whole, however, it is clear that the entire span of God’s creative 
power is spoken of: the first creation in perfection, the post-fall world of catastrophe, death, and 
hard labour (vv. 21, 23, 32) sustained by His power, and then the time of the restitution of all 
things, when God will make the new earth (Acts 3:21; Romans 8:18; cf., v. 30) and remove all 
that corrupts and defiles (Revelation 21:25; cf., v. 35). No matter what order of the creation you 
consider, the earth is still the Lord’s. He created it, He sustains it, and He will restore it.  
 
Psalm 104 teaches us a number of things. First, it teaches that the earth and all in it is the 
possession of the Lord: the earth is “full of [God’s] possessions” (v. 24; KJV “riches”). The 
reason for this, of course, is in the fact the He created it; “how manifold are thy works, in 
wisdom thou hast made them all” (v. 24). When the Psalmist said in Psalm 24:1, “the earth is the 
Lord’s and the fullness thereof,” he was speaking specifically of the order of creation as we 
know it—fallen and cursed (Genesis 3:17). There is not a detail of our environment that God 
does not possess in power and that He is not interested in. He knows the hairs on our heads and 
every sparrow that falls (Matthew 10:29–30), and He rejoices in all His works.   
 
Second, Psalm 104 teaches that God finds pleasure in all His creation independently of man. 
Without denying the fact that the animal kingdom is given for the good of mankind, the 
psalmist draws a line between the two (vv. 21–23): there is “life unrelated to the needs of man 
[that] is forever going on” (Michael A. Bullmore, 146). The psalmist shows us that the playful 



frolicking of the animal kingdom causes God to rejoice in them (v. 26; cf., 31). When we consider 
the “innumerable” creatures of the sea, both small and great (v. 25), that are of no use to the 
wellbeing of mankind, and the animals that are now extinct that man is not dependent on for 
life, we must conclude that they were created simply to glorify God; “the Lord shall rejoice in 
his works” (v. 31). The Scripture therefore balances the dominion of man (Genesis 1:28) with the 
teaching that the world does not exist solely for the sake of man and shows us how to behave in 
the earth, keeping us from either abusing or worshiping the earth.  
 
Third, Psalm 104 teaches that all life is dependent on God. He gives life and takes life (vv. 30, 
29). God provides for the sustaining of all creatures and by Him they are satisfied (v. 28). The 
psalmist tells us that the grass grows for the cattle (v. 14) and that the lion seeks his meet from 
God (v. 21); that is, they are dependent on Him for their food. On the other hand, when God 
takes breath away, life ceases whether it is the life of a species or a particular animal (v. 29).  
 
There is a fourth observation implied in this psalm, but explicitly stated in Genesis 8:21–22 and 
9:8–17: God regards the earth worthy of covenant protection. In Genesis 9:8–17 God promises 
Noah that He will never again flood the earth as He just had. To signify this promise and to 
remind us of it today the Lord put a rainbow in the sky. But the promise of Genesis 9 reaches 
beyond the destruction by flood. It is an “everlasting covenant” (for all generations; v. 16), a 
universal covenant (all the earth; v. 11), and particularly an environmental covenant (including 
the animal kingdom, seasons, crops, etc.; Genesis 8:21–22; 9:10). God’s promise to Noah is one of 
the most far-reaching environmental statements in all of Scripture.  
 

a. God’s promise to preserve the earth was for a set time (“while the earth remains”; 
Genesis 8:22). Previously in Genesis three, immediately after the fall of mankind, God 
promised to curse the head of Satan, which includes the entire reversal of the curse. Paul 
speaks of this in terms of the creation being “delivered from the bondage of corruption” 
(Romans 8:21), and John, in his apocalyptic vision, saw a “new heaven and a new earth” 
(Revelation 21:1). 

b. God’s promise to preserve the earth is an unconditional promise; it is not at all 
dependent on man. Neither man’s care for, nor abuse of, the world have any bearing on 
this promise. God has protected this earth from destruction until his time and nothing 
man can do will annul that promise. 

c. God’s promise to preserve the earth is a promise not only to man but also to the animal 
kingdom: “And I, behold, I establish my covenant with you, and with your seed after 
you; and with every living creature that is with you, of the fowl, of the cattle, and of every 
beast of the earth with you” (Genesis 9:9–10, emphasis added). While the animals do not 
possess souls as men do, yet the Lord is concerned for them, and promises to protect 
them. Christ said, “Behold the fowls of the air: for they sow not, neither do they reap, 
nor gather into barns; yet your heavenly Father feedeth them” (Matthew 6:26) and in 
Matthew 10:29 He tell His disciples that the Father knows when every sparrow falls to 
the ground. Also, in Jonah 4:11 the Lord says that He preserved the city of Nineveh not 
only because of the 120,000 children but also because of the “much cattle.” 

d. God’s promise to preserve the earth is set in a broader context than the planet earth 
itself. The saving of planet earth is beyond us—that’s like asking a man to lift himself by 
his own boot straps. To “save the planet” is to play God. In Genesis 8:22 God promises 
uniformity in the seasons, in the cold and heat, in the crops that are dependant on the 



seasonal changes, and in the rising and setting of the sun. Furthermore, this promise was 
made after the universal flood. Rain had been seen for the first time in that flood. The 
promise then of preservation “while the earth remaineth” is a promise related to the 
hydrologic cycle. The earth depends on the cycle of water: evaporation (from the sea), 
condensation (in the clouds), precipitation (in the rain), and infiltration when it is 
absorbed by the earth, runs through the rivers, and returns to the sea again where it is 
stored and begins to the cycle again. This hydrologic cycle is spoken of throughout 
scripture (Psalm 33:7; 135:7; Ecclesiastes 1:6–7; Job 26:8; 36:27–28; Isaiah 55:10). 

 
Paul tells us, “Be anxious for nothing,” and with such a full and rich promise as what God 
has given us in His care for the environment, how can the Christian be concerned? It is our 
duty to love and care for what God loves and cares for, always looking forward to that time 
when we will dwell, without corruption and pollution, on a new earth.    

 
 
 
 
 
 
  



Exercising Our God-Given Dominion over the Earth 
 
The second part of the answer to this foundational question—who owns the earth?—is that the 
earth belongs to mankind; it is his “domain.” In Genesis 1 we read that the first assignment the 
Creator gave to Adam in the Garden of Eden was to “subdue [the earth]: and have dominion.” 
Man was given the earth to live on and he was to make it his home in the same way a tenant 
makes his apartment his home. 
 
In Psalm 8:6 the psalmist states clearly that although the Lord is the sovereign, yet He has 
graciously endowed mankind with the honour of being vice-regent over the earth. In this psalm 
the psalmist celebrates in poetry what the author of Genesis records using other literary 
techniques. In Genesis, immediately after giving the account of creation in chronological order 
(1:1–2:3), Moses begins another account of creation. This second account of creation has an 
ingenious layout which focuses on the creation of man and his environment. Had Moses been 
interested in man only he would have simply rehearsed the work of the sixth day, but instead, 
he breaks into his subject at the beginning of the third day (1:9) after the universe was created 
but before the plants and herbs and animals were created: “These are the generations of the 
heavens and of the earth when they were created, in the day that the LORD God made the earth 
and the heavens, and every plant of the field before it was in the earth, and every herb of the 
field before it grew” (2:4–5, emphasis added).  
 
This important arrangement of the text highlights the place that mankind has as the apex of 
creation. But it also focuses on the environment in which man exists with the reference at the 
beginning to the vegetable kingdom (vv. 4-5). This reference to the plants and vegetation 
highlights the fact that all the activity of the first five days of creation was preparatory for the 
creation of man—the Lord was building an environment for him.   
 
If the earth was created for the benefit of mankind as we have seen, it is not surprising that 
when man was created, God “blessed him” and gave him the command to “be fruitful, and 
multiply, and replenish the earth, and subdue it: and have dominion over the fish of the sea, 
and over the fowl of the air, and over every living thing that moveth upon the earth” (Genesis 
1:28). There are three distinct elements in this first assignment to the newly created humanity: 
first, fill the earth, which addresses the population of the earth; second, subjugate the earth, 
which was the command to make the earth subservient for survival and comfort; and third, rule 
the earth, which was the command to rule that which is conquered. 
 
Leaving aside for now the closely related subject of population—for this is a big factor in the 
mind of the environmentalist—let us consider the God-given command to subjugate and 
dominate the earth. This is a very potent command and it is not surprising that some 
environmentalists see it is a threat to their movement—for it is indeed a threat. The word subdue 
means to bring into subjection or into bondage (as in Nehemiah 5:5) to the needs of mankind, or 
to force (see Esther 7:8) the earth to serve mankind. Dominion is the result of this subjugation; 
having prevailed (Lamentations 1:13) over the earth, mankind is to rule it.  
 
Man is one of the weakest of God’s creatures and certainly much weaker than the elements, yet 
he has been enabled over time to conquer the most savage of creatures, to discipline the most 
adverse frontiers, and to extract from the most obscure and difficult regions of the earth that 



which he needs for life. Man has learned over time through his ingenuity and skill to harness 
the wind, control water levels, and utilize the sun’s rays, to use his wits against strength and his 
accumulated knowledge against the forces of nature—and in doing this he is revealing the 
image of God (Genesis 1:26; Psalm 8:6).  
 
Very early in history we see humanity developing from the simple hunter-gatherer into 
shepherds (Abel—Genesis 4:2), arable farmers (Cain—Genesis 4:2) and metalworkers (Genesis 
4:22). The earth was being subdued with the domestication of animals and the use of technology 
and tools in the cultivating the ground. The sons of Lamach learned the art of music for their 
enjoyment, originating both wind and stringed instruments (Genesis 4:21) for which they also 
used the stuff of the earth. 
 
James speaks of putting bits into the mouths of horses in order to make them “obey us”: 
“Behold, we put bits in the horses’ mouths, that they may obey us; and we turn about their whole 
body” (James 3:3, emphasis added) which shows the extent of the power that man has over the 
animal kingdom. James goes on to say that “every kind of beasts, and of birds, and of serpents, 
and of things in the sea, is tamed, and hath been tamed of mankind.” This is illustrated also in 
the story of Samson when he harvested honey from one of the smallest and most vicious of 
God’s creatures, extracting it from the carcass of one of the larger and fiercest of animals, the 
lion. We read, “And he took [had dominion—it’s the same word as in Genesis 1:28) thereof in his 
hands, and went on eating, and came to his father and mother, and he gave them, and they did 
eat: but he told not them that he had taken the honey out of the carcase of the lion” (Judges 
14:9). 
 
In exercising this dominion, mankind manifests God-likeness—it was the first characteristic of 
the image of God (Genesis 1:26) and the first assignment given to unfallen man (Genesis 1:28). It 
is not the will of God for us to be satisfied with the status quo. We are to pursue dominion and, 
in this fallen world, to pursue change and development that redeem aspects of life from the 
effects of the fall. As Christians we are to be ambitious, industrious, and innovative to find ways 
and methods that enable us to enjoy the Lord, that enhance our experience of Him, and that 
make our souls to enjoy the good of our labour (Ecclesiastes 2:24).  
 


